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Abstract

This study examines four tombstones associated with significant figures in
Yemen's history during the period of the early Qasimi State (1006-1054 H./1597-
1644 A.D.); ‘Ali b. al-Imam al-Mu’ayyad Muhammad b. al-Qasim (1013-1078
H./1603-1617 A.D.) and his brother al-Qasim b. al-Imam al-Mu’ayyad
Muhammad b. al-Qasim (1024-1127 H./1632-1715 A.D.). The research sheds
light on their life histories and historical roles. It documents and studies these
stone artifacts from both archaeological and artistic perspectives, providing a
detailed description and analyzing the inscriptions in terms of form and content.
The inscriptions contain valuable historical information, religious and historical
titles, and supplicatory phrases . The researcher employed a descriptive-analytical
approach and an inductive method by describing the four artifacts, reading their
written texts, analyzing their contents, and referencing various archaeological
evidence sources and historical references. The study emphasizes the importance
of preserving these artifacts due to their significant archaeological and cultural
value amid the ongoing armed political conflict in Yemen.

Keywords: Yemen, Qasimi period, al-Mu’ayyad, Muhammad b. al-Qasim,
San‘a’, al-Wusali, Wahhabis.

INTRODUCTION

The early Qasim1 State is one of the most prominent states that governed Yemen,
emerging after a long series of Zaydi imamate rulers. It stands as one of the most impactful
periods in modern Yemeni history, spanning from 1006-1054 H./1597-1644 A.D. It was
founded by al-Imam al-Manstr bi-llah al-Qasim b. Muhammad (966-1029 H./1558-1620
A.D.) and his sons; it marked a significant chapter of struggle against Ottoman rule in
Yemen, lasting for around forty years. The rulers of the Qasimi State successfully ousted
the Ottoman presence in Yemen in 1054 H./1635 A.D, extending their influence to San‘a’
and all northern regions (al-Tawr 2004: 3-6). The Qasimi State witnessed the rule of several
Zaydi imams, with al-Imam al-Mu’ayyad bi-llah Muhammad b. al-Qasim (990-1054
H./1582-1644 A.D.) being among the most renowned. Historians consider him the primary
founder of the Qasimi State in Yemen, unifying the country under his leadership and
continuing its development after the passing of his father al-Imam al-Qasim (al-Basami1
1985: 18-22; al-Madah 1980).

This research focuses on four tombstones belonging to two sons of Imam al-Mu’ayyad
Muhammad b. al-Qasim; ‘Ali b. al-Mu’ayyad (1013-1078 H./1603-1668 A.D.) and his

! Faculty of Archaeology, Fayoum University, Egypt, ™Maa25@fayoum.edu.eg
Received on 23/3/2024 and accepted for publication on 13/6/2024.

— 146 — ©2025 DSR Publishers/ The University of Jordan. All Rights Reserved.


https://doi.org/10.35516/jjha.v19i1.2502
https://orcid.org/0000-0002-6282-4334

An Archaeological and Artistic Study of Four Tombstones ... Mohamed Enab

brother al-Qasim b. al-Mu’ayyad (1024-1127 H./1632-1715 A.D.). Three of these
tombstones are studied and published for the first time and one of them, the third tombstone
has been studied before by al-Ma‘1di (2011: 749-772).

The study of tombstones holds significant importance in archaeology, providing
valuable information about genealogy, names, countries, linguistic structures, religious
texts, supplicatory phrases, titles, and dates. Additionally, it contributes to the
understanding of Arabic calligraphy style and its evolution, along with distinctive artistic
features during different periods (Sthah 1988: 7). The choice to study these four artifacts
stems from their crucial role in the history and civilization of the Qasimi State in Yemen.
The research comprises four sections, exploring the life of Amir “Alf and Imam al-Qasim
b. al-Mu’ayyad, examining the location, providing a descriptive study, conducting an
analytical study of the four tombstones, and concluding by summarizing key findings and
results.

First Section: The Life of Amir ‘Alf and al-Imam al-Qasim; this section covers the
biographies, genealogy, upbringing, and key accomplishments of both individuals. (Figure

1)
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Figure 1 Genealogical tree of imam al-Qasim, including his grandchildren
mentioned in this article ‘Alr and al-Qasim B. al-Mu ayyad Marked in yellow (al-
Tawr 2004: 1147).

Amir ‘All b. al-Mu’ayyad: He is ‘Ali b. al-Mu’ayyad Muhammad (d.1078 H./1668
A.D.). He was known as Jamal al-Din (Saraf al-Din 2003: 309). He was born in Hisn
Kawkaban in Jamada al-Awwal in 1013 H./1604 A.D. during the captivity of his father,
al-Imam al-Mu’ayyad Muhammad (990-1054 H./1582-1644 A.D.), under the Turks (al-
Mu’ayyad 2001: 798). Described as a noble, pure, generous, and illustrious leader, Amir
‘Ali was recognized for his profound scholarship in Hadith and proficiency in historical
events (al-Husayni 1999: 328-329). His expertise extended to jurisprudence, having
learned from notable figures such as Qadi ‘Amir b. Muhammad al-Damari and ‘Abd al-
Hadi al-Hasiisa. Noteworthy was his comprehensive knowledge of Arab affairs, early
generations' history, and tribal genealogies (al-Sawkani1987: 608-609). His grandfather,
al-Imam al-Manstr bi-11ah al-Qasim, held a deep affection for him. Additionally, he shared
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a close bond with his father, al-Imam al-Mu’ayyad Muhammad, who heavily relied on him.
al-Imam al-Mu’ayyad appointed him as the leader of the Yemeni Hajj and entrusted him
with the Yemeni Hajj caravan (al-Husayn 1968: 833; al-Tawr 2004: 102). Moreover, he
was entrusted with various other significant responsibilities. Following the collapse of the
truce between Imam al-Mu’ayyad Muhammad and the Ottoman governor Haydar Pasha
(garaf al-Din 2003: 309; Salim 1999: 396), Haydar Pasha mandated that one of the imam's
sons accompany him from San‘a’ to Zabid and be accompanied by a distinguished scholar
from the loyalists of the Mu’ayyad state to ensure protection during the journey. This
precautionary measure aimed to forestall potential attacks from rebellious tribes against
Haydar Pasha and his administration. Consequently, al-Imam al-Mu’ayyad dispatched his
son ‘Alf alongside Qadi ‘Amir b. Muhammad al-DamarT (‘Amir 2012: 250-252).

When Haydar Pasha departed from San‘a’, competition for the rule of the city emerged
among the brothers of al-Imam al-Mu’ayyad Muhammad: Ahmad b. al-Qasim and al-
Husayn b. al-Qasim (al-Garmiizi 2002: 224). To avert potential conflicts between his
brothers over the governance of San‘a’, al-Imam al-Mu’ayyad appointed his son ‘Al as the
city’s ruler, entrusting him with its administration (al-Tawr 2004: 102). His selection came
based on his qualities and qualifications, which closely resembled the characteristics of the
imamate in Zaydi thought (Haider 2021: 215-216). ‘Al b. al-Mu’ayyad’s rule over San‘a’
persisted until his passing on the ninth day of Rabi® al-Awwal in 1078 H./1668 A.D., at the
age of sixty-five, with an exception of one month. He was laid to rest in a tomb within the
al-Wusali Mosque in San‘a’ (al-Wazir 1985: 228). Subsequently, his brother al-Husayn b.
al-Mu’ayyad (d. 1084 H./1673 A.D.) constructed a grand dome over his grave in 1084
H./1673 A.D., which was later demolished. This dome was situated west of the dome of
al-Siraji in the al-Wusali Mosque (al-Husayn 1996: 151).

Amir ‘Al b. al-Mu’ayyad was a just ruler, beloved by the people of San‘a’. He was
known for his asceticism, contentment, and humility in dress and dwelling. The historian
Yahya b. al-Husayn praised him, stating that he was humble towards both the young and
the old, leading a frugal life. His rule over San‘a’ lasted for approximately forty years (al-
Husayn 1968: 151), characterized by continuous prosperity, abundant resources, and
fruitful outcomes. The poet al-sayh Ibrahim b. Salih al-Hindi al-San‘ani, who lived in the
year 1101 H./1690 A.D., composed poetry lamenting ‘Al1 b. al-Mu’ayyad upon hearing
about his death (al-Sawkani 1987:174-175):

Qad ahbra al-rakb 'nna b. al- | Qad tawa wa 'Ginzla taht al-tirb wa hwa ‘Al
Mu’ayyad
Wa 'nna fi al-Wusali Gihtir madrihtt | Wa kaif yasrh 1ag fi “al-wasl”

The travelers have reported that the | has been buried and laid beneath the soil, and

son of Al-Mu’ayyad his name is ‘Ali
Also, it has been chosen his grave in | and how 1ig screams in “al-wasl”
al-Wusali

al-Imam al-Qasim B. al-Mu’ayyad: He is al-Da‘1 'ila Allah al-Qasim b. al-Mu’ayyad
(d. 1127 H./1715 A.D). He is the fifth son of the Imam al-Mu’ayyad Muhammad b. al-
Qasim (‘Amir 2012: 269-270). He was born in the city of Saharah on the 18th of Di al-
Hijjah 1042 H./1632 A.D, and grew up there. His call to the imamate was in the year 1087
H./1676 A.D. (Zabarah 1998: 132-133). He possessed the qualities of the imamate in Zaydi
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thought (Haider 2021: 215-216). He attained a great level of knowledge and was renowned
for virtues, inheriting the sciences of the Quran and Sunnah. He demonstrated excellence
on the battlefield and skill in administration and governance. When his uncle, al-Imam al-
Mutawakkil ‘ala Allah Isma‘1l, passed away in the year 1087 H./1676 A.D., he called for
the imamate for himself in Saharah. Al-Qasim b. al-Mu’ayyad called for the imamate for
himself once again, then pledged allegiance to al-Mu’ayyad bi Allah Muhammad, the son
of al-Imam al-Mutawakkil. Later, he pledged allegiance to al-Mahdi, Sahib al-Mawahib,
Muhammad b. Ahmad b. al-Hasan b. al-Qasim. He stayed in Saharah until Sahib al-
Mawahib detained him in San‘a’ for about ten years. Later, he released him and ordered
him to stay in San‘a’, where he continued for about twenty-four years. He passed away on
the afternoon of Sunday, the seventh of Jimada al-’ Ahira, in the year 1127 H./1715 A.D.
The funeral prayer was held at the Great Mosque in San‘a’, and he was buried beside his
brother ‘Al b. al-Mu’ayyad. He lived for eighty-four years and five months. Al-Sayyid
‘Abd Allah b. ‘Al al-Wazir mourned him with the following poetic verses, which
chronicles his death with the date calculated according to hisab al-jumal as follow; (Abu
Talib 1990: 367-368):

Zur darth al-imam wa b. al-imam
Fahtia al-Qasim al-$ahir akht al- ‘alm
Hugah al-dahr Zinah al-‘asr wa al-'a
‘azama Allah fih "gr banth

Hamlathu ‘ala al-rigab "ayad
safthathu al-hir al-gnan iSityaq

fl gnan al-na‘Tm taba f "arh

Wa “abi al-miintaqa imam al-zaman
Wa akht al-Fadl wadih al-burhan
| gamas ‘Ilmhm- f1 al-bayan

Wa habahm bi al-"afw wa al-gufran
Qladthu yadahu bi al’ihsan
md talgathu min yadi rudwan
hlada Allah Qasim fi al-ginan

Visit the shrine of al-imam and the
son of al-imam,

And the father, selected leader of the time.

He is the renowned al-Qasim, the
brother of knowledge,

And the brother of virtue, clear in proof

The argument of the era, the

adornment of the age,

Their knowledge is like a dictionary in
explanation

May God magnify his reward for his
children,

And bless them with forgiveness and pardon.

He carried burdens his

shoulders,

upon

Guided by his hands with benevolence.

The maidens of paradise yearned to
shake his hand,

Ever since they received from his hands the
satisfaction.

In the gardens of bliss, he found
delight,

And Allah has immortalized Qasim in
paradise

As eulogized by the Yemeni historian, Muhammad Zabarah (1301-1381 H./1884-1961

A.D.), in these poetic verses that encapsulate the history of his death and his burial place
in al-Wusali Mosque in San‘a’ (Zabarah 1998: 132-133) as follow:

Wa al-Qasim al-qa’im min Saharah

Rab al-Tuga wa al-’ilm wa al bararah

Qiyamah fi zugf fi nafr

Wa kan ma kan lahu min hayr

Wa mawthu fi sabi* al-‘i8rina

Bi-Wusli San‘a’ tawa dafina
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And al-Qasim standing in Saharah The master of piety, knowledge, and
righteousness
His standing in zugf was Yet he had no knowledge of what was to

prominent, come.
And his death on the twenty- In Wuslt San‘a’, where he was laid to rest
seventh,

Second Section: Location of the Four Tombstones; they are located in al-Wusali
Mosque. Amir ‘Alt b. al-Mu’ayyad was buried in al-Imam al-Wusalt Mosque, with his
grave situated in the northern part of the mosque. His brother, Hasan b. al-Qasim, erected
a magnificent dome over his grave (al-Husayn 1968: 151). In addition, al-Imam al-Qasim
was buried in the same location, next to the grave of his brother ‘Al b. al-Mu’ayyad. al-
Wusalt Mosque is one of the famous mosques in San‘a’, situated north of the prominent
road from al-Sailah to harat Jamal al-Din and harat Talha (Figures 2, 3). It is an old mosque
known as al-’Ajzam Mosque. Historical sources indicate the antiquity of its construction,
but they do not specify the year of its establishment. They mention that al-Imam Yahya b.
Muhammad al-Siraji, who passed away in 696 H/1296 A.D, used to give his lessons to
students in this mosque. It later became famous for its association with his grandson, al-
Imam al-Mansir bi-llah Muhammad b. ‘Alt al-Wusalt, who passed away in 910 H/1504
A.D. (al-Wusali 2003: 178). He was buried beside this mosque. The mosque underwent
many renovations during the first half of the 10" century H/16™ century A.D. (al-Hujari
2004: 137-138).

This mosque was specifically chosen to serve as the burial place for “Al1b. al-Mu’ayyad
and his brother al-Qasim due to its historical, cultural, and religious significance. The
mosque, known as a scholarly institution and a hub for numerous scholars who were buried
there, held great importance. Therefore, Amir ‘Ali b. al-Mu’ayyad instructed to be buried
in its courtyard. A large dome was erected over his grave, built by his brother al-Husayn,
as mentioned earlier. However, the dome later collapsed and no longer exists. Al-Imam al-
Qasim was also buried beside his brother Amir ‘Ali b. al-Mu’ayyad (al-’ Ansi 1981: 37).

Figure 2 The location of al-Wusalt Figure 3 Map of San‘a’ indicating the
Mosque and its components. location of al-Wusali Mosque. (Gaylan
Source: Google Earth. 2004: 242-243, Fig 1).
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The Location of the Tombstones within the Mosque: al-Wusali Mosque is one of the
suspended mosques in the city of San‘a’, elevated about 1.5 meters above street level.
Access to the mosque is through three steps to prevent rainwater from entering. The
mosque’s layout differs from other mosques in San‘a’, possibly due to limited space to the
south. The prayer hall is directly located on the street and can be entered through a small
covered passage. The courtyard is to the west, and another courtyard is to the east, opening
to the al-Matahir.

The prayer hall, rectangular in shape (16x12 meters), is divided into three aisles by two
rows of columns, with each row having four distinct columns carrying semi-circular arches.
The mosque has various architectural additions (Figure 4). The four tombstones under
study are located in a rectangular area outside the mosque to the north (Gaylan 2004: 89-
90). These Tombstones were added and secured to the mosque's exterior wall in 2004 to
protect them from theft or damage (Figure 5).

Figure 4 Plan of al-Wusali Mosque. Figure 5 al-Wusali Mosque, the
Source: de Maigret et al. 1986: Vol. northern courtyard contains the grave
36, No. 4: Fig. 54, p. 428. of ‘Ali b. al-Mu’ayyad and his brother

al-Qasim, Tombstones are fixed on
the northern wall. Photographed by
the Researcher, 2013

Third Section: Descriptive Study of the Four Tombstones. This section focuses on
the tombstones of ‘Ali b. al-Mu’ayyad and al-Qasim b. al-Mu’ayyad. Repetition of
tombstones for the same individual is a characteristic feature of the descendants of al-Imam
al-Qasim b. Muhammad. Notable examples of this feature include the tombstones of Hasan
b. al-Qasim in 1048 H/1638 A.D. in Duran 'ans District, Damar governorate, also the
tombstones of al-Husayn b. al-Qasim in 1052 H//1642 A.D. in Damar governorate (al-
Kimant 2010:191-192), in addition to the tombstones of Ahmad b. al-Qasim in 1066
H/1655 A.D. in the city of Sa‘da, and the tombstones of Imam al-Mutawakkil ‘ala Allah
Isma‘il in 1087 H/1676 A.D. in the village of Al-Hisn, which is part of Diiran ‘ans District,
Damar governorate (al-Kiimani 2021: 612). These tombstones were commonly referred to
as “Al-Darih” as mentioned in the inscriptions of the first, third, and fourth tombstones.
This term has become widespread for most tombstones in Yemen. This section begins by
describing the tombstones of al-Amir ‘Ali b. al-Mu’ayyad, considering them the oldest
historically, and then moves on to the tombstones of al-Imam al-Qasim b. al-Mu’ayyad.
(Figure 6)
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: he First Tombétone a ThesecondTombstoné . The Thirﬂ Tdmbstone V The Fourth Tomhsfone

Figure 6 General View of the Four Tombstones. Photographed by the Researcher, 2013

The First Tombstone: It is a rectangular limestone slab, somewhat deteriorated with
signs of cracks and breakage at the top, leading to the obliteration of some words. It is
situated horizontally with the letter A. Its length is approximately 1.10 meters, width
around 85 cm, and its thickness cannot be determined due to its attachment, along with the
other three tombstones, to the wall of al-Wusali Mosque. The inscriptions on the tombstone
are divided into two sections: the main text and the margin. The first section, consisting of
fourteen horizontal lines, is executed in raised al-tulut script with distinct lines separating
them. The inscription begins with the 'Bismallah' (In the name of Allah). The tombstone
contains some obscured words, which can be inferred based on the preceding or following
words (Figures 7, 8), (Appendix 1). The content of the inscriptions is summarized in the
following table:

1 Bismillah al-Rahman al-Rahim 1a ilah illa Allah Muhammad Rasal Allah

‘Ali wali Allah

2 Bismillah al-Rahman al-Rahim hada darth gtisn min "agsan Sagrat al-nubwah
wa rukn min "arkan

3 Al-‘itra al-mahstisa bi-Saraf al’umiiamah wa-l-ubuwwa magid tanasagathu

‘a‘raq al ansab wa Sayyid

4 Bihtr al’sfiyya’ wa karim zakt f1 "ustlah manabt al’zkiyya Sayyid magid
nasa f1 higwr Tahirat min kul naqs wa $in

5 W

6 Min kul raib alras Al-'Azim fatiba limihbikm nafrah hwa ‘ayn hwa al-
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Sayyid al ‘alm al‘lamah al’awhad al’akram (al-fahhamah)

7 Gamal al-Islam wa al-Muslimin sipta a’imat al-huda ‘Ali Amir alm@’minin
al-Mu’ayyad Muhammad b. amir almii’ minin al-Mansir bi-11ah

8 al-Qasm b. Muhammad b. ‘Al b. al-Rasid b. Ahmad b. Amir al-Htsayn
al’amlahi ‘Ali b. al-Hasan Muhammad b. al’'imam Yusuf al-asgar

9 al-milgqab bi ala’asl b. al-Qasm b. al’imam al-da‘1 'ila Allah Yisuf al’akbar
b. al-imam al-Mansir bi-11ah Yahya b. al-imam al-Nasir

10 Li-din Allah Ahmad b. al-imam al-Hadi ila al-Haqq Yahya b. al-Husayn al-
Hafiz b. al-imam turguman al-din nagm ’al al-rasal al-Qasm b.

11 Ibrahim tabataba al-gtmr b. Isma ‘1l aldibag b. Ibrahim al$abih b. al-Hasan
almatni b. al-Hasan alsipt b. Amir alm@i’minin wa sayyid alwasiyyin

12 ‘Alib. abi Talib wa b. Fatimah al-zahra’ albatul bid at rastl Allah sala Allah
‘Alith wasalm naqlahi Allah "ila gwarhi yawm al’ahd altamn min Sahr Rabi‘ al-
awwal

13 Sanat taman wa sab ‘Tn wa’alf wakan mawlidhu i Hisn Kukban sanat talatat
‘Sr b'd al’lf wwalidhii yawm'’d {1 sign alzulmah

14 aldin hlasahti Allah min aydthim wa ga‘al halakuhm wa damaruhm °‘1a yadih
wa’1d1 "ithwanhi sala Allah ‘Althum wa‘la aba’ihm al’kramin
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Appendix 1: The Arabic Inscriptions of the First Tombstone

The second part of the tombstone is the margin and consists of three parts: right, bottom,
and left. In the right margin, there is a written strip containing part of Sahadat al-tawhid and
ayat al-kurst as follows; (La ilaha illa Huwa, al-Rahman, al-Rahim, Allah La ilaha illa
Huwa, al-Hayy al-Qayytim, La ta’hudu sinat wa 1a nawm, Lahii ma fi al-samawat wa ma
fl al’ard, Man da al-adi). And its completion is in the bottom margin as follows; (yasfa‘
‘indahi illa bi’idnih, ya‘lam ma bayna aydihim wa ma halfahum, wa 1a yuhitiin bisSay’ min
‘ilmihi illa bima §a’, wasi ‘a kursiyuhu al-samawat wa al’ard). Then it was continued in the
left margin as follows; (wa la ya’tduhu hifzuhuma, wa huwa al-‘Aliyyu al-‘Azim), after
that, a Quranic quotation from Surat al-Tawbah, verses (21, 22) as fellow; (Yubasirthum
Rabbtthum birahmat minht wa rigwan wa jannat lahiim ftha Na‘Tm miiqim (21) halidina
fiha abada, "Inna Allah ‘indahu "ajr “azim (22). (Figure 9)
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Figure 7 The first Figure 8 Illustration of Figure 9 The direction of
tombstone for ‘Alf b. al- inscriptions of the first the inscriptions in the
Mu ayyad. The tombstone of ‘AlT b. al- margins of the first
researcher, 2013 Mu’ayyad. The tombstone. The
researcher. researcher.

The Second Tombstone: It is the second tombstone for ‘Alf b. al-Mu’ayyad. Its
condition is good and complete. There is some obscuring of words due to the monument
being fixed in the wall with gypsum. Its location on the plan of al-Wusali Mosque is marked
with the letter 'B'. It is a rectangular limestone slab with a length of about 1.40 meters and
a width of about 77 cm. The inscriptions on the tombstone are distributed into two sections:
the main text and the margin. The main text consists of eighteen horizontal lines executed
in raised relief with al-Tulut script, separated by prominent lines (Figures 10, 11),
(Appendix 2). The content of the inscriptions is as follows:

1 Lailah illa Allah Muhammad Rasil Allah ‘Ali wali Allah Fatimah amat Allah
‘althm salam Allah

2 Bismillah Al-Rahman Al-Rahim ya qabr huzt makarima waslaha wa
mahamida.

3 Wa fada’ila sallti wa-lil’asma [....] min fawq al-nujim makanah [....] wa kul
al-’ihsan wa alahir li’aha Al-Imam [.....]

4 B. al-imam b. al-imam al-magid al-mukram lasma [....] mahall [....] sal liman
dama ‘izzuhu [....].

5 ‘Azima fi [...] Suhur [...]. Yawm f1 Sahr Rabi" al-Awwal, sab‘ wa-sab ‘in wa-
"Alf

6 Raqat laht al-rawh Al-karimah, gudwah wa liganat al-hild. [Salra.d] Marja
[...] al-Rahman Rabb al-‘alamin.

7 L’asbah wa al’msa wal-a [...] hada darth Al-Sayyid Al-Imam, b. Al-Imam, b.
Al-Imam.

8 half al-‘itrah al-kiramh min al-a’immabh al’a‘lam, al-haw1 min al-fadail wa al-
mahamid, kul muram.

9 ‘Al1 al-wafa wa al-tamam, min hasa bi al-fadl al-sarth wa al-din al-sahih wa
al-qasim
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10 Maqgam al-Saraf wa al’asma wa mahall al-magd alladi 'ilath kul makramah
(Sama gabrana ‘ala al-nugtim)

11 Wa‘an makanuh lahu al-dikr al-wasim (wa-rah) balaga fi al-makarim wa al-
fadail wa al‘ulum

12 Mablga ‘azima tama wa lam yabrah f1 dars al ‘ulim bukrah wa masa wa sabaha
hatta kan f1 al ‘ulom

13 Wa al-fadail ‘ilma wa ma‘lima wa sayida wa imama ‘Ali b. amir alm@’ minin
al-Mu’ayyad bi-11ah rabb al-‘alamin

14 Muhammad b. amir alm@’ minin al-Mansur bi-11ah al-Qasm b. Muhammad b.

‘Ali b. amir almt’minin Yahya al amlahi

15 ‘Al b. Yahya Muhammad b. al-imam al-da‘1 "ila Allah Yasuf al’asami b. al-
imam b. al-imam al-da‘1

16 ‘ila Allah Yasuf al-"akbr b. al-imam al-Manstr bi-1lah Yahya b. al-Imam al-
Nasir li-din Allah

17 b. al-imam al-Hadi ’ila al-Haqq Yahya b. al-Hisayn b. al-imam al nagm ’al
alrasiil al-Qasm Ibrahtm

18 tabataba b. [sma‘1l aldibag b. Ibrahim alSabih b. Al-Hasan almatnib. al-Hasan
alsipt b. amir almii’'minin ‘Alt sala Allah ‘Althum agma‘in
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Appendix 2: The Arabic Inscriptions of the Secand Tombstone

The second part of the inscription is the margin, consisting of three sections: right,
bottom, and left. The right margin contains a written script quoting a Quranic quotation
from Surat Al-"Thlas as fellow; (1a 'ilah illa Allah wahdahu 1a Sarika lahu, 'ilaha wahida
"ahada, farda samada, lam yatahid sahibat wa-1a walada, lam yalid wa-lam yulad, wa-lam
yakun lahu). The bottom margin completes the verse with the following text as follows;
(Kufwa ahad wa-anna Muhammad ‘abduhu wa-rastiluhu, Wa law kariha al-kafirtin). As for
the left margin, its text reads: (sala Allah ‘alayhi wa-‘ala ‘itratihi al-athar al-musabbihin al-
ahyar, alladin adhab Allah ‘anhum al-rigz ahl al-bayt wa-yutahhiruhum tathira, al-hamd
lillah Rabb al-‘alamin). (Figure 12)
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Figure 10 The second Figure 11 Illustration of Figure 12 The direction of
tombstone for ‘Al b. al- inscriptions of the second the inscriptions in the
Mu ayyad. The tombstone of ‘Alr b. al- margins of the second

researcher, 2013 Mu ayyad. The researcher.  tombstone. The researcher.
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The Third Tombstone: It is the first tombstone for al-Qasim b. al-Mu’ayyad®. Its
location on the plan of al-Wusalt Mosque is marked with the letter 'C'. It is a rectangular
stone slab made of limestone. It is in excellent condition, with a length of 87 cm and a
width of 74 cm. The texts of the inscriptions of the tombstone are distributed in two
sections: the main text and the margin. The main text consists of eleven horizontal lines of
inscription executed in Relief cut using the Al-Tulut script, separated by prominent
horizontal lines. It is noteworthy that the first line of the main text and the frame above it
are written in a larger font than the rest of the tombstone's texts (Figures 13, 14),
(Appendix 3). The content of the tombstone's text is as follows in the table:

1 la ilah illa Allah Muhammad rasiil Allah “Ali wali Allah Fatimah amat Allah
al-Hasan wa al-Husayn safwat Allah

2 Bismillah al-Rahman al-Rahim al-Hamd lilah wa salam ‘ala ‘ibadih alladin
"istafa

3 Hada darih al-Sayyid al-sand al-imam al‘alm al‘alamah al-htimam rabib
al ‘ulim wa al-‘awarf wa rabani "a’imat al-‘adl

4 Wa al-ma‘arif, qutb da’irat al-’aqtar al-yamaniya, wa rikn al-’Gisrah al-
fatimiyyah al-‘alawiyyah, wa saif al-hiigg.

5 Wa al-gawat‘, wa sannan al-stinan al-lawami‘, wa galis maharib al-tilawah
wa al-‘ibadah, wa tirb al-nifasah wa al-zuhd.

6 Wa al-siyadah, sahib al-na§’ah al-tahirah, wa habr al-karamat al-zahirah, wa
bahr al-ma‘arif al-zahirah, ‘alm al’imamah

7 Wa-hasanat al-layali wa al’ayyam, mawlana al-Qasim b. mawlana amir

almil’minin al-Mu’ayyad bi-11ah Rabb al- ‘alamin, b. mawlana amir almi’ minin.
8 al-Mansiir bi-11ah al-Qasm b. Muhammad b. ‘Ali b. Muhammad b. ‘Ali b. al-
Rasid Ahmad b. al-Hiisayn al’amlahi b. Muhammad b. “Ali b. Yahya

9 B. Muhammad b. Yasuf al-imam al-milqqab b ala’asl al-Qasm b. al-imam
al-da‘1 ’ila Allah Yusuf al’akbr b. al-Mansir bi-11ah

10 Yahya b. al-imam al-Nasir li-din Allah Ahmad b. al-imam al-Hadi ila al-
Haqq Yahya b. al-Husayn salwat Allah ‘Alithum agma ‘in

11 Wa-rawh Allah ... wa-nur darthhu taqabbal Allah rawhu 'ila gannat al-na‘Tm
{1 yawm al’ahad tamin jumada al’ahirah sanat sab® wa ‘iSrin wa ma’ah wa "alf.
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! This tombstone has been studied before: (al-Ma‘1d1 2011: 749-772).
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Appendix 3: The Arabic Inscriptions of the Third Tombstone

The second part of the tombstone is the margin and consists of three parts: right, bottom,
and left. In the right margin, there is a written strip containing part of ayat al-Kurst as
fellow; (La ilaha illa Huwa, Al-Rahman, Al-Rahim, Allah La ilaha illa Huwa, al-Hayyu al-
Qayyiim, La ta’hudu sinat wa 1a nawm, Lahu ma fi al-samawat wa ma {1 al’ard, Man da al
adi ya$fa® ‘indahu). And its completion is in the bottom margin as follows; (illa bi’idnih,
ya‘lam ma bayna aydithim wa ma halfahum, wa 1a yuhittin biSay’ min ‘ilmihi illa bima §a”).
Then it was continued in the left margin as follows; (wa si‘a kursiyuhu al-samawat wa
al’ard wa 12 ya’tiduhu hifzuhuma, wa huwa al-‘Aliyyu al-'Azim, sadaq Allah al-'Azim wa
lilah al-hamd). (Figure 15)
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Figure 13 The Third Figure 14 lllustration of  Figure 15 The direction
tombstone for Al-Qasim  inscriptions of the Third  of the inscriptions in the
b. al-Mu’ayyad. The tombstone of Al-Qasim margins of the Third
researcher, 2013 b. al-Mu’ayyad. The tombstone. The

researcher. researcher.

The Fourth Tombstone: It is the second tombstone for al-Qasim b. al-Mu’ayyad. Its
location on the plan of al-Wusalt Mosque is marked with is marked with the letter 'D'. It is
a rectangular stone slab made of limestone. It is in an excellent condition, measuring 91
cm in length and 74 cm in width. The inscriptions of the tombstone are distributed into two
sections: the main text and the margin. The main text consists of fourteen horizontal lines,
executed in relief cut using the al-tulut script, separated by prominent horizontal lines
(Figures 16, 17), (Appendix 4). The content of the main text of the tombstone is as follows:
1 Bismillah Al-Rahman al-Rahim 1a ilah illa Allah Muhammad Rastl Allah
‘Al wali Allah

2 Hada darih al-Qasm b. Muhammad * nazwrat al’al al’atayb ‘n yad * al’rwa’

3 Al-Ma‘ali al-’awra’ (al-Yaqd) al-Taqi al-"azhad * bahr al-nada al-hawi
4 Likul fadilah al’amgad b. al’amgad b. al’amgad * ‘alm al-Huida ‘alamat al-
Zaman al-ladi

5 Ramagqathi ‘ayn al-magd ‘ind al-mawld * wa huwa b. nagdatha wahid al‘asr
f1 halq wa f1 hulq

6 Bigayir taradud * Fawfatuhu (Talm) wa-fi tarthiha busra lahu bi al-fawz
haqqga fi gada

7 Matwahu fi al-gannat tarih lahu fa‘lam wa-dalik huwa al-na‘Tm al-sarmadi *

dam al-salam

8 Min al-salam ‘alayhi ma gadat manaqibuhu li ahl al s'udtd * hadihi al’abyat
li al faqih Isma‘1l al sa'di wa-hadihi al-taliyah

9 Laha li al-Sayyid al-galil ‘Abd Allah b. “‘Ali al-wazir ‘afa Allah ‘anhuma *
laysa yabqa siwaka ya haliq al-halq jami‘an wa-kull shay’ fan
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10 La warqna min (al’aman min fadih al-mawt) zafarna minhu bi ba‘d Al’amani
* aw tam‘na f1 fushah lahu lasamhna li-fata fatana lil-murtan

11 Tan * ay ‘uytni li ‘aqd ‘an al-ma‘ali "asbili suhb wabil hattan * Qasim b.
al-imam amir ‘alamat al-al bahr al-nada wa qutb

12 Al-awan qurat al-‘ayn minhu tamt in hwa ba‘d da nahw dil‘ay$ han * mad
da‘ahu ahuhu laba nidahu.
13 Gayr mustatqil wa 1a mutawan, fahsur rawhahu bi-rawh ‘Ali

14 Wa ’agama f1 gibtat al-zaman halida f1a‘1a al-ginan, qad "arrah hallada Allah
gasima f1 al-ginan, sahha al-‘adad 1128
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Appendix 4: The Arabic Inscriptions of the Fourth Tombstone

As for the second part of the tombstone, it is the margin and consists of three parts: right,
bottom, and left. In the right margin, there is a written strip containing part Sahadat al-
tawhid preceded by praise for Allah as fellow; (al-hamd 1i Allah... wa-"ashadu ana 12 ilah
illa Allah wahdahu la Sarika lahu ilaha wahda ahada farda). The writings of the bottom
frame contain a Quranic quote from Surat Al Thlas, and its text is as follows; (Lam yatahid
sahibah wa la walada, lam yalid wa lam yiilad wa lam yakun lahu kufwa ahad wa-"ashadu
ana Muhammad ‘abduhu wa rasuluh. The writings of the left frame have the text; (.... sala
Allah ‘Alihi wa ‘ala ‘itratih al’athar al’atharin al’abrar al sadiqin al hiar .....) (Figure 18)

Figure 16 The Fourth Figure 17 Illustration of ~ Figure 18 The direction
tombstone for al-Qasim b.  inscriptions of the Fourth of the inscriptions in

al-Mu’ayyad. The tombstone of al-Qasim b. the margins of the
researcher, 2013 al-Mu’ayyad. The Fourth tombstone. The
researcher. researcher.

Fourth Section: Analytical Study of the Four Tombstones. This section addresses an
analytical study of the four tombstones, first regarding their form. It includes the general
condition of them, the material of their construction, and the type and style of the
inscriptions on these tombstones. Second, regarding their content, it encompasses an
analysis of the various meanings of their inscriptions and their different historical, cultural,
and religious implications.

A. Their Form:

A. 1. General Condition of the Tombstones: In reality, the overall condition of the
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four inscriptions is generally acceptable, although the first tombstone of Amir ‘Ali b. al-
Mu’ayyad is in a poor condition due to exposure to breakage and partial destruction.
Consequently, this tombstone includes several obscured words that are difficult to read. In
fact, many tombstones in Yemen are in poor condition. The reason for this can be attributed
to the relocation of some tombstones that originally adorned tombs when locals constructed
tomb structures and covered them with al-gadad. This led to the breakage of most of these
inscriptions that were already in poor condition due to climatic factors. Additionally, a
large number of tombstones are exposed to erasure due to their deterioration caused by the
water that locals habitually sprinkle on graves beneath the tombstones. Moreover, a
significant number of them are subject to erasure due to repeated touching by visitors.
Furthermore, the lower and upper parts of the tombstones are often covered with plaster
when affixed to walls, as is the case with these tombstones. This makes them susceptible
to moisture due to the absorbent nature of the plaster, contributing to the degradation and
obscuring of some of the writings on these tombstones (al-Muta“ 2000: 284-285).

A. 2. Material Used in Making the Tombstones: The material for these four
tombstones is limestone, which is the common material generally used in the crafting of
tombstones in Yemen. Building materials varied between sandstone, basalt, and al-balq
stone, with the latter dominating the usage in most tombstones in Yemen. These stones
were well-polished on one side and left untreated on the other, skillfully handled by
calligraphers or artists who combined integrated both writing and decoration.

A. 3. Methods of Executing the Inscriptions of the Tombstones: The inscriptions
were implemented using the raised engraving technique. In this method, the external shape
of the script or ornamentation is defined, and then the calligrapher engraves the surrounding
ground of the written elements. This makes the element protrude above the executed
ground level, providing a deeper background for enhanced visibility. The inscriptions' lines
were arranged horizontally, with independent lines separated by prominent broad lines
(Sthah 1988: 10).

A. 4. D. The Calligraphy Used in Executing the Inscriptions: The inscriptions on
these four tombstones were recorded in Tulut script. The Tulut script was distinctive in
Yemen during that period, and it was widely favored by Yemeni calligraphers. They
extensively used it in various structures and diverse artifacts, as evident in its usage on
thousands of tombstones. In terms of artistic characteristics, both in terms of script and
ornamentation, one can observe the significant effort exerted by the calligrapher to turn
these inscriptions into artistic masterpieces. The inscriptions were executed in Al-Tulut
script, and the calligrapher adhered precisely to its proportions and ratios, displaying clarity
despite the absence of spaces between words. This necessitated the calligrapher to skillfully
manipulate some letters and words due to the large size of the text, a feature characteristic
of Tulut script (Sthah 1988: 57).

A. 5. The Style of Script Execution: Distinctive features of the tombstone inscriptions
from the 11" and 12" centuries Higri in Yemen emerged in these four examples. The
calligrapher succeeded in utilizing the entire space of the tombstone in most cases in
writing the texts commonly used in preparing tombstones. The diversity of letter shapes
and their distribution on the allocated spaces without compromising the aesthetic
proportion of each, as well as the distribution of words across lines, is noticeable. Despite
the narrow space in some lines, where the writer had to reduce the space for certain words,
he did not compromise the aesthetic proportion in their execution. Clear and bold writing
was predominantly used in most of the tombstones.
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The distinctive features of tombstones dating back to the 11" century Higri/17" century
A.D., represented in the first and second monuments of Amir ‘Ali b. al-Mu’ayyad, include
simplicity and a departure from the decorative character that characterized tombstones
from the 9" to the 10™ century Higri/15" to 16" century A.D. This is evident in their lack
of any botanical decorations. The artist did not strictly adhere to shape and diacritic marks
as required by the lexicon; sometimes he would include them in non-lexicon letters and
neglect them in lexicon letters, a characteristic also found in diacritic marks.

Regarding the third and fourth tombstones for al-Qasim b. al-Mu’ayyad, the general
characteristics of tombstones from the 12" century Higri/18" century A.D. become evident.
One of the most important features is the mastery of the Tulut script, which has become a
hallmark of tombstones from the 12" century Higri/18™ century A.D. Decorative floral
elements in geometric shapes, such as a flower, were employed to fill the vacant spaces
between words and lines. This became a common style in the tombstones of the Zaydi
imams in Yemen during the 18" century A.D. additionally; some tombstones have an upper
side shaped like a suspended arch, as seen in the first tombstone for al-Imam al-Qasim b.
al-Mu’ayyad. There is significant attention to shape, dots, and diacritical marks.

The inscriptions on the tombstones often omit the use of al-hamzahs in accompanying
words. Sometimes al-hamzah is included in one place and omitted in another. For example,
al-hamza appears in the word "al-"usrah" in the fourth line of the Third tombstone for al-
Qasim b. al-Mu’ayyad, while it is omitted in the word "al-nas§ ah" in the sixth line. Despite
being an integral part of the word "al-nas’ah" it is neglected. Another distinctive feature of
this tombstone is the writing of texts within independent frames, a characteristic seen in
many tombstones from the 12" century Higri/18" century A.D.

This inscription of these tombstones has been meticulously engraved using the Tulut
script, both connected and spaced, in most instances, with diacritical marks (al-taskif) and
grammatical vowelization (al-’i ‘rab). However, the calligrapher chose to omit diacritical
marks in certain words, primarily in names. This intentional omission suggests that, due to
the context of the discourse and the reader's familiarity with the names, there was no need
for diacritical marks. This decision was likely made to maintain the coherence of the
inscription’s calligraphy, preserving its visual elegance (Saif 2008: 113-114).

A. 6. Decorative Elements; decorative elements were limited to the tombstones of al-
Qasim b. al-Mu’ayyad, distinguishing features found in Yemeni tombstones during the 12"
century Higri / 18" century A.D. Despite their simplicity, some floral decorations were
discovered to break the monotony during reading, providing an aesthetic view to fill the
gaps within the words of the verses. The floral motif was used as a separator between poetic
lines.

The use of a four-petaled flower motif was observed, though executed with some lack
of precision as some petals tended to elongate. The scribe did not adhere consistently to a
specific location within the lines of the inscriptions. This motif, particularly the four-
petaled flower (Figure 19), appeared repeatedly above words in the inscriptions of the first
tombstone, al-Qasim b. al-Mu’ayyad. Additionally, an ornament featuring eight hollowed-
out petals was used, situated amidst the lines of inscriptions in the second tombstone, also
belonging to al-Qasim b. al-Mu’ayyad (Figure 20). This decorative element was
commonly employed in Yemeni architecture and movable artifacts. Furthermore, the
rosette served as a symbol for the Rasiilid state in Yemen (626-858 H / 1229-1454 A.D.),
evident in some metal artifacts and coins from that era (Sthah 1988: 65).
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Figure 19 The four-petaled flower motif Figure 20 The eight-petaled flower motif
decorated the tops of the words in the adorning the middle of the inscriptions of the
inscriptions of the third tombstone of al- fourth tombstone of al-Qasim b. al-Mu’ayyad.
Qasim b. al-Mu’ayyad.

Regarding geometric decorations, the overall appearance of the tombs with their
geometric divisions is considered a simple geometric ornamentation. These tombs are
horizontally divided by prominent straight lines along the writing direction. These lines are
executed with great precision and thickness, serving to separate the lines of inscriptions on
these tombs. They were also used to separate the margins of the tombstones from the main
text. Additionally, some geometric shapes were employed, such as an eight-pointed star
formed by the intersection of horizontal and vertical rectangles, creating an octagonal star
surrounded by a circular border. This shape serves to separate the inscriptions in the margin
of the two tombstone of al-Qasim b. al-Mu’ayyad. (Figure 21)

Figure 21 The eight-pointed star separates the inscriptions in the margin of the
two tombstone of al-Qasim b. al-Mu’ayyad.

B. Their Content: this section addresses an analytical study of the contents of the
inscriptions on these tombstones, along with an examination of the historical information
provided by these writings.

B. 1. The Relationship Between the Wahabiyyah Movement and the Zaydi State:
The funerary dome, in which Amir ‘Ali b. al-Mu ayyad and his brother al-Qasim b. al-
Mu ayyad are buried, along with their historical tombstones, reflects the relationship
between the Wahabiyyin that emerged in Al Hijaz and the Zaydis in Yemen. Delegations
led by Sa‘tid ‘Abd al-"Aziz b. Muhammad visited imam al-Mansir in San‘a’ and his son
imam al-Mutawakkil sending them invitations to embrace the call to monotheism in the
year 1218 H/1803 A.D. They demolished the constructed tombs and elevated monuments
erected over the graves of the imams, scholars, and leaders, leveling them to the ground,
considering them innovations contrary to Islam (al-Hawali 1987: 83). These graves were
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visited by people seeking blessings and intercession from the righteous saints, believing in
their favor and dignity in the sight of Allah Almighty. During that time, the Imam
summoned the prominent people of his state and its scholars for consultation. Some of the
scholars, led by Imam al-Sawkani, responded, stating; “If adherence to Sharia is a reality
and not a means of flattery for al-Nagdr and acceptance of his words, then these domes and
the elevation of graves are an innovation, not in the legitimate manner. This is as narrated
from the Commander of the Faithful, “Al1 b. Abi Talib, regarding their demolition and
leveling to the ground” (Anonymous 1991: 7-8).

Therefore, imam al-Mutawakkil approved the demolition of domes and monuments
erected in San‘a’ in 1229 H/ 1813 A.D., as well as some areas near it (al-Batiil 2007: 306).
In San‘a’, the dome of Salah al-Din, the dome of al-Mansiir al-Husayn in al-’ Abhar district,
and the dome of al-Filathi were demolished. Imam al-Mutawakkil ordered the closure of
the dome of his grandfather, al-Mahdi ‘Abbas, and retained the dome of al-Mutawakkil for
prayers. As well as the demolition of the dome of al-Mahdi Ahmad b. al-Hasan b. al-Qasim
in al-Giras area, orders were given to demolish domes scattered in many northern regions
and in damar region and its surroundings (al- Umari 1984: 174-175). Imam al-Sawkan,
who was contemporary to these events, confirmed the destruction of these domes. When
al-nagdr call reached Hadramawt in the year 1224 H./ 1809 A.D, most of the domes built
on graves were also demolished (Gahéf 2004: 1066-1067; al-Safwani 2013: 2, 52-253),
including prominently the dome of $ayh Ahmadb. ‘lwan in 665 H./ 1267 A.D, whose tomb
was a pilgrimage site for many people (al-Mu‘allim 2005: 635).

Among these domes that were demolished was the dome of amir ‘Al b. al-Muayyad
which was located in the northern courtyard of al-Wusalr Mosque, which was one of the
grand domes and monuments visited by people (‘Amir 2012: 257). This led to the
destruction of the dome and some tombstones related to ‘A/i and his brother al-Qdasim b.
al-Mu’ayyad (al-Kabsi 2005: 370). The researcher points out evidence of this in some
inscriptions, such as the first inscription for amir ‘Alr, which was affected by the dome's
collapse. There were fractures and damage in the upper half of the inscription, almost
obliterating the writings on the top right part of the inscription.

B. 2. The Content of the Inscriptions; this is characterized by a literary nature,
predominant in the writings of these inscriptions. These four tombstones stand out for their
inclusion of a large number of titles and epithets recorded by the calligrapher in a prose
literary framework.

B. 2. 1. The Genealogy of Amir ‘Al b. al-Mu ayyad; the writings of the first and second
tombstone included the complete genealogy of ‘Al b. al-Mu ayyad, which aligns with
what historical sources have mentioned. While some expressions of attributions and
honorific titles differed in both tombstones. In general, the tombstones dating back to the
11" century AH/17" century A.D. distinguished themselves with a detailed elaboration on
genealogies. In the first tombstone, it was expressed as: “Gamal al-Islam wa al-miislimin
siptd a’'imat al-huda ‘Alt amir almii ' minin al-Mu ayyad Muhammad b. amir almii ' minin
al-Mansgur bi-llah, al-Qasm b. Muhammad b. ‘Alt b. al-Rasid b. Ahmad b. Amir al-Hisayn
al’amlahi “‘Alr b. al-Hasan Muhammad b. al-imam Yisuf al-asgar, al-miilagqab bi ala as!
b. Al-Qasm b. al-imam al-da 7 ’ila Allah Yisuf al akbr b. al-imam al-Mansir bi-llah Yahya
b. al-imam al-Nasir, li-din Allah Ahmad b. al-imam al-Hadr ila al-Haqq Yahya b. al-
Hiisayn al-Hafiz b. al-imam turguman al-din nagm ‘al alrasiul al-Qdasm b., Ibrahim
tabataba algumr b. Isma ‘il aldibag b. Ibrahim alsabih b. al-Hasan al-matni b. al-Hasan
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alsipt b. amir almii ' minin wa Sayyid alwasiyyin, ‘Alt b. abt Talib wa b. Fatimah al-zahra’
albatil bid at rasul Allah sala Allah ‘Alth wasalm™ (Figure 22). While in the second
tombstone, came in this form: “‘Ali b. amir almii ' minin al- Mii ayid bi-Allah Rabb al-
‘alamin, Muhammad b. amir almii ' minin al-Mansir bi-llah al-Qdasm b. Muhammad b. ‘Ali
b. amir almii’minin Yahya al'amlahi, ‘Alt b. Yahya Muhammad b. al-imam al-da 7 ’ila
Allah Yisuf al asami b. al-imam b. al-imam al-da i, ila Allah Yisuf al akbr b. al-imam al-
Mansir bi-llah Yahya b. al-imam al-Nasir li-din Allah, b. al-imam al-Hadr ila al-Haqq
Yahya b. al-Hiisayn b. al-imam “al nagm “al Alrasil al-Qasm Ibrahim, tabataba b. Isma ‘il
aldibag b. Ibrahim alsabih b. al-Hasan almatni b. al-Hasan alsipt b. amir almii 'minin ‘Alr

sala Allah ‘Althum agma in” (Figure 23).
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Figure 22 The genealogy of ‘Al b. al-
Mu ayyad on the first tombstone.
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Figure 23 The genealogy of ‘Al b.

al-Mu ayyad on the second
tombstone.

As for al-Imam al-Qasim, the third tombstone included his lineage in full as follows:
“Mawlana al-Qasim b. mawlana amir almii ' minin al-Mu ayyad bi-Allah rabb al- ‘alamin,
b. mawlana amir almii’minin, al-Mansir bi-llah al-Qasm b. Muhammad b. ‘Ali b.
Muhammad b. ‘Ali b. al-Rasid Ahmad b. al-Hiisayn al’amlahi b. Muhammad b. “Ali b.
Yahya, B. Muhammad b. Yusuf al-imam al-miilgqab bi ala’asl al-Qasm b. al-imam al-da 7
ila Allah Yiisuf al ‘akbr b. al-Mansiir bi-llah, Yahya b. al imam al-Nasir lidin Allah Ahmad
b. al-imam al-Hadr ila al-Haqq Yahya b. al-Hiisayn salwat Allah ‘Althum agma ‘in”
(Figure 24). The fourth tombstone, specific to al-Qasim, was limited to mentioning only
his name in this form; “Qdasim b. al-imam”. In another part of the tombstone, supplications
were mentioned for him in the form of “hallada Allah Qasima fi al-ginan” (Figure 25).
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Figure 24 The genealogy of al-Qasim b. al-
Mu ayyad on the Third tombstone.
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al-Mu ayyad on the Fourth tombstone.
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B. 2. 2. The dates recorded on the tombstones: In fact the calligrapher of the
tombstones consistently recorded the date of death for the tombstone owner after
completing the recording of their name and titles. This date usually corresponds to the date
of the tombstone itself, and often precedes the date of death with a supplication for the
deceased. Most of the tombstones included in the study recorded the date of death with
great precision, including the day, name, and date, followed by the month. Numeric
characters, numerals, or often the "abgad numerical system were used for writing which is
known by “hisab al-giammal”. The word “sanat” is often added after the date of death, a
practice common in many other Islamic tombstones inscriptions in Yemen. Some other
significant dates were also recorded (Sthah 1988: 61).

Regarding the two tombstones of ‘Alf b. al-Mu ayyad, there are two different dates for
his death. In the first tombstone, it is recorded as “yawm al 'ahd al-tamn min Sahr Rabi * al-
awwal Sanat taman wa sab ‘in wa alf” which is equal to 1178 H (Figure 26). However, in
the second tombstone, it is presented in the following format: “fi Sahr Rabi‘ al-Awwal, sab
wa-sab ‘in wa-"alf” which equals 1177 H (Figure 27).

There is notable precision in specifying the date of death in both tombstones, mentioning
the day, month, and the year in words. Historical sources generally agree on the year of
death for ‘Alr b. al-Mu ayyad but they differ on the exact day and month. In some sources,
it is mentioned that the date of his death was on al-zas * of Rabi* al ahir, not the eighth of
Rabi* al-"ahir (al-Wazir 1985: 228) and others stated that the date of his death was in the
month of Rajab (al-Kabsi 2005: 340).

This contradicts the inscriptions of the first and second tombstones. The researcher
suggests that the date of death in the first tombstone is more accurate and consistent with
most historical sources. As for the date in the second tombstone, it is in agreement
regarding the Islamic month but differs in the year of death by one year compared to the
first witness. This discrepancy might be due to a writing error or oversight by the writer.

Figure 26 The date of death of ‘Alib.  Figure 27 The date of death of ‘Alr b. al-
al-Mu ayyad on the first tombstone. Mu ayyad on the second tombstone.

Regarding the date of the death of al-Qasim b. al-Mu’ayyad, it was recorded in the third
tombstone in the following format; “yawm al ahad tamin jimada al ahirah sanat sab ‘ wa
iSrin wa ma’'ah wa “alf” which equal 1127 H (Figure 28). As for the fourth witness, the
date of death was recorded in an arithmetic notation after the word “ ‘arrah’ in the phrase;
“hallada Allah Qasima fi al-ginan” (Figure 29). This phrase is taken from the poetic
verses recited by al-Sayyid ‘Abd Allah b. ‘Ali al-Wazir in mourning for al-Qasim, as
mentioned in the first section about the life of imam al-Qasim b. al-Mu ayyad. The
calligrapher noted below this phrase the date in numerals as 1128 H, preceded by the
expression; “sahha al-‘adad’. However, applying the arithmetic notation “hisab al-
Summl” in the phrase “hallada Allah Qasima fi al-ginan” as shown in the following table,
reveals that the correct date of death is 1127 H. This aligns with the date recorded in the
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first tombstone for imam al-Qasim, and it also aligns with what historical sources have
mentioned. It's possible that the calligrapher made a mistake when mentioning the date in
numerals as 1128 H after the phrase “sahha al- ‘adad”.

H L D A L L HQ A S
600 30 4 1 30 30 5 100 1 60
M A F I A LGN AN
40 1 8 10 1 30 3 50 1 50
Sum 1127 H
Figure 28 The date of death of al-Qdasim b. Figure 29 The date of death of
al-Mu ayyad on the third tombstone. al-Qdasim b. al-Mu ayyad on the

fourth tombstone.

B. 2. 2. Important Historical Information in the Inscriptions of the Tombstones;
The inscriptions included some important historical information, such as the date and place
of the birth of ‘Al7 b. al-Mu ayyad in hisn Kawkaban?in 1013 H, recorded in the thirteenth
line of the first tombstone (Figure 30). Some writings also highlighted a significant event,
namely the Ottoman capture of imam al-Mu’ayyad Muhammad, the father of amir ‘Al
and his brother imam al-Qasim, as recorded in the thirteenth line of the first inscription as
well. These Inscriptions reflect the relationship between the Ottomans and the Qasimi
Imams, which was characterized by a fluctuating dynamic between conflicts at times and
reconciliation at other times. Since the inception of the Qasimi call in 1006 H/1597 A.D,
political and military conflicts arose between Imam Mansiar Bi-llah al-Qdsim b.
Muhammad and the Ottomans (Figure 31). The family of Al Shams al-Din, based in
Kawkaban, assisted the Ottomans in their war. They provided military support and actively
participated in Ottoman campaigns against the Qasimi Imams. In the timeframe spanning
1010/1601 to 1016/1608, Ottomans captived members of the family of /mam al-Mansir
Qdasim encompassed the wives of Imam al-Manstr Qasim and his eldest son, the
prospective Imam al-Mu ayyad Muhammad (r. 1029-54/1620—44), in addition to members
of the imam’s council (Pukhovaia 2023: 31-304). This historical information had
mentioned in the writings of the first tombstone for ‘Ali b. Al-Mu’ayyad. He was not
released until the peace agreement in 1016 H/1608 A.D. between Imam al-Qasim and
Ga ‘far Pasha (Al-Hadrami 2005: 92-93).

2 Kawkaban is a famous fortress located in the northwest of Sana‘a’, at a distance of 36 km. This fortress
was built on Mount zahar, overlooking the city of Sibam Kawkaban. It is said to be named “Kawkabdan”
because it had two palaces adorned with precious stones, and they had a gleam that shone at night, similar
to the shining of a planet, hence it was called that (al-Mighafhi 2001: 1375).
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Figure 30 The date and place of the Figure 31 Inscriptions reflect the
birth of ‘Alr b. al-Mu ayyad. relationship between the Ottomans and
the Qasimi Imams.

B. 2. 3. The Inscriptions with Religious Content. The inscriptions of the four
tombstones included religious phrases and Qur'anic quotations. Al-Basmallah was
recorded in full in the first and second lines in the first tombstone of ‘Alr b. al-Muayyad
and it was also recorded in the second line in the second tombstone of ‘A/r b. al-Mu ayyad,
and in the second line in the third tombstone of al-Qdasim b. al-Mu’ayyad. Meanwhile, it
was recorded in the first line of the inscriptions of the fourth tombstone of al-Qdasim b. al-
Mu’ayyad. In fact recording Al-Basmallah in full in the inscriptions of graves was a
common practice in Yemen.

From the recorded Qur’anic verses, ‘ayat al-Kirsi was included and its transcription
appears in the margins of the first tombstone for ‘Ali b. al-Mu’ayyad and the third
tombstone for al-Qasim b. al-Mu’ayyad. Among the famous religious phrases recorded is
the testimony of monotheism, which was noted in the first line after Al-Basmallah in the
first tombstone for ‘Ali b. al-Mu’ayyad and the fourth tombstone for al-Qasim b. al-
Mu’ayyad. Also, it appears at the beginning of the first line for the second tombstone for
‘AlT b. al-Mu ayyad and the fourth tombstone for al-Qasim b. al-Mu ayyad.

The testimony of monotheism was also recorded in the margin of the first tombstone for
‘AlT b. al-Mu’ayyad and the fourth tombstone for al-Qasim b. al-Mu ayyad. However, it
came in a different form, accompanied by a Qur'anic quotation from the words of Surat Al-
‘Thlas and also followed by a Qur'anic quotation from Surat al-Saff, verse 9. Among the
Qur’anic verses that were recorded, in the left margin of the first tombstone for ‘A/7 b. al-
Mu ayyad, after "ayat al-Kirsi, the Qur’anic quotation from Surat al-Tawbah, verse (21).

B. 2. 4. Shi‘a-Associated Inscriptions: Religious writings with Zaidi Shi‘a
connotations were extensively utilized to reflect the Zaidi Imamate and its followers, a sect
that gained significant prominence in Yemen, especially since the late 3" century Higri /
ot century A.D. Among the most famous Shia phrases recorded on these tombstones is the
expression “‘AlT wali Allah”; which the calligraphy associated it with the testimony of
monotheism for its significant importance in expressing the doctrine of the Qasim state.
He recorded it after the testimony of monotheism in the first line of the first, second, and
fourth tombstones. Among the other Shi’a phrases are “Fatma ammat Allah” and the phrase
“al-Hasan wa al-Husayn safwat Allah”. The first phrase was recorded in the first line for
the second and third tombstones, while the second phrase was recorded in the first line for
the third tombstone. Another Example of such Shi’a inscriptions includes the phrase:
“Fatima al-Zahra’ al-batil bid ‘at Rasul Allah sala Allah ‘alth wa Salam™ which was
recorded in the twelfth line in the first tombstone for ‘Al7 b. al-Mu’ayyad. This phrase is
excerpted from an authentic hadith in which the Prophet Sala Allah ‘alih wa Salam speaks
about his daughter, Fatma: “Innama Fatimah bid ‘at minni, yi dini ma adaha, wa
yingibuni ma ansabaha” (al-Khaldi 2010: 19). And among the other phrases with Shi’a
connotations is the word 'al- ‘itrah’ which appeared in this form in the inscriptions of the
first tombstone in the third line, and in the inscriptions of the second tombstone in the
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eighth line. It appeared in the form of “ ‘itratihi” in the inscriptions in the left margin of the
second and fourth tombstones. In truth, the word “al- itrah” is a quotation from the noble
hadith known as the Hadith Al-zagalin, in which the prophet Muhammad sala Allah ‘alih
wa Salam says: tarakt fikum al-tagalin, ma in tamassaktum bihima, lan tadillia: kitab
Allah, wa ‘Itrati Ahl baytt” (Sahth al-Tirmizi, 2/30). This hadith had a significant and
sacred status among both Sunni and Shi‘a Muslims. They considered the Prophet’s
repetition of it on several occasions as a sign of its importance and elevated status. Shi‘a
scholars used it to assert the leadership and imamate of the Ahl al-Bayt.

B. 2. 5. Literary Inscriptions: Literary inscriptions have been a common feature on the
epitaphs of the tombs dedicated to the imams of the Qasimi Dynasty. These inscriptions
typically take the form of poetic compositions authored by eminent writers and poets.
These compositions, often referred to as poetic and prose elegies, serve to recount the
virtues and merits of the individual commemorated by the tomb. Such literary expressions
were widely employed on numerous tombs associated with the Qasim1 family.

One of the most notable examples is the elegy recorded on the tomb of imam al-
Mutawakkil ‘ala Allah Isma‘l b. al-Qasim Muhammad (d. 1087 H/1676 A.D), situated
within his shrine in the village of al-Hisn in the Daran “ans district. Additionally, there is
the renowned elegy for Imam al-Mutawakkil ‘ala Allah al-Qasim b. al-Husayn (d. 1139
H/1727 A.D.), inscribed on the eastern wall of the dome of al-Mutawakkil, located to the
west of Bab al-Sibah in the city of San‘a’. These elegies are representative of a broader
tradition that extends to various other tombs of the Qasimi family (Saif 2008: 115-117).

The first and second tombstone for ‘Al b. al-Mu’ayyad comprised elegies dedicated to
him, eloquently recounting his praises, virtues, and merits. The third tombstone included
an elegy for al-Qasim b. al-Mu’ayyad, enumerating his virtues and praising his character.
It was structured with each couplet separated by four-petaled flower motif .The fourth
tombstone, it contained poetic verses mourning al-Qdasim b. al-Mu’ayyad, with each
section separated by eight-petaled flower motif. It is noteworthy to mention that these
verses were attributed to the jurist Isma‘1l al-Sa‘di, as indicated by the inscriptions.
Furthermore, the following poetic verses are attributed to the renowned scholar and the
jurist ‘Abd Allah b. ‘Ali al-waczir, the author of the book “Tarih al-Yaman hilal al-qarn 11
H/17 A.D.(1045-1090 H./1635-1680 A.D.) al-musma tarih tabaq al-halwa wa sahaf al-
mann wa-l-salwa” which cover the historical period of Al-Qasim b. al-Mu’ayyad.
Historical sources have referenced verses from al-wazir’s composition, as previously
mentioned in the first section of this study (al-Habasi 1986: 602-603; ‘Abbas 2018: 584).

The literary inscriptions recorded on these four tombstones hold significant historical
importance. These inscriptions reflect the profound political, social, scholarly, and religious
stature of each individual, given their roles as scholars and jurists encompassing diverse
fields of knowledge. As previously mentioned in their biographies, their reputations affirm
their status as revered and knowledgeable figures distinguished by their piety, knowledge,
asceticism, and devoutness. The significance of these inscriptions is derived from their
inclusion of a variety of titles specific to both individuals, in addition to titles and epithets
associated with them, as well as those dedicated to their fathers and ancestors. These titles,
listed in the order they appear on the tombstones, can be summarized as follows:

Titles related to both ‘Alr b. Al-Mu ayyad and his Brother al-Qasim b. al-Mu ayyad

1. Titles Associated with ‘Alr b. al-Mu ayyad:

Magid: The title al-Magid and al- ‘amgad are among the appellations used for kings and
prominent statesmen. It is a linguistic expression denoting a superior form of glory,
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symbolizing honor and authenticity. Glory, linguistically, signifies generosity, and it is one
of the titles commonly bestowed upon the sons of imam al-Qasim and their descendants
(al-Basa 1978: 442). Amir ‘Ali b. al-Mu ayyad was referred to by this title, as recorded in
the inscriptions of the third line of the first tombstone. Al-Qdasim b. al-Mu ayyad was
similarly titled al- ‘amgad, as indicated in the inscriptions of the fourth tombstone.

Sayyid: This title is prominently recurring in all four tombstones and is one of the most
renowned honorary titles. It can be written as “Sayyid” or “al-Sayyid”. Sayyid in the
language signifies ownership and leadership, and it holds connotations of authority. It is a
general title bestowed upon distinguished men, commonly used for the descendants of
Imam ‘Ali b. Abt Talib. This title is widely utilized in Yemen (gihah 1988: 41; al-Muta“
2000: 567). Sayyid has also been incorporated into the formation of many compound titles,
such as “al-Sayyid al- ‘alam” which means “The Master of Knowledge” and “al-Sayyid al-
Imam” which were attributed to ‘Ali b. al-Mu ayyad. Similarly, “al-Sayyid al-Sanad” was
given to Al-Qasim b. Al-Mu’ayyad, and “al-Sayyid al- agal” was the title bestowed upon
the jurist ‘Abd Allah b. ‘Ali al-wazir. Also, “Sayyid al-wagsiyyin” is among the titles
associated with Imam ‘Ali b. Abi Talib.

Al-Karim: 1t is one of the beautiful names of Allah. Al-Karim refers to the one who is
pure from any imperfection, and it is an honorary title bestowed upon both civilians and
military personnel a like (al-Basa 1978: 437). The term may also be found in its plural
form, “al-Kiram” as an attribute for the descendants of Imam al-Manstr Bi-11ah al-Qasim
b. Muhammad. Additionally, it may take the comparative form, “al- ‘akram” derived from
the root 'karam' which means “generosity”, as a title for Imam al-Hadr ila al-Haqq.

Al-‘Alam: Al- ‘alam refers to the banner or flag. The term “ ‘alam” has been incorporated
into various compound titles, such as “al-‘alam al-‘alamah” which means “The
Knowledgeable Sign” (al-Qalgasandi 2004: 38). Al-‘alamah denotes an extremely
knowledgeable person and is a title commonly used for scholars. This title, in its singular
form, is widely employed in Yemen. It has been recorded on numerous epitaphs of the
Qasimi family as recognition of their scholarly status. It is a title attributed to both ‘A/7 b.
al-Mu ayyad and al-Qasim b. al-Mu’ayyad, which were renowned for their scholarly and
juristic contributions.

Al-Rasid: Derived from “al-risd” meaning guidance or wisdom, in contrast to “al-gay”
which denotes deviation. It was an honorary title associated particularly with the Abbasid
Caliph Haruin al-Rasid. This title signifies the influence of his bearer in both religious and
political affairs.

Al-"Awhad: This title indicates that the bearer holds a high status within the community
to which he belongs, emphasizing uniqueness. It is recorded as one of the titles for ‘Ali b.
al-Mu’ayyad.

Gamal: A compound title often associated with words like “al-din” or “al-Islam” or

99 ¢

appended to phrases like “al-dunya wa al-din”, “al-din wa al-Islam”, or “al-millah wa al-
din”. Among the Zaidis, the name “*Al1” is particularly associated. Anyone named “Alf is
commonly referred to by titles such as “al-Gamalt” or “Gamal al-din”. This title is
recorded for ‘Al b. Al-Mu’ayyad, where he became known as “Gamal al-Islam wa al-
muslimin” as mentioned in the seventh line of the first tombstone.

2. Titles Associated with al-Qasim b. al-Mu ayyad.-

Al-Sanad: al-Sanad refers to the reliable support or dependence, and it was a title

attributed to al-Qasim b. al-Mu ayyad. This title is recorded within the inscriptions of the
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third tombstone.

Al-Hiimam: al-Himam, meaning the courageous or valiant. It is a title associated with
the brave wielders of swords. This title was bestowed upon 4bii Al-Gadanfar Asad al-Gazi
al-Salihi in an inscription dated 552 H in Cairo. It was a title commonly used among the
military leaders during the Mamluk period. Al-Himam is also recorded within the
inscriptions of the third tombstone dedicated to al-Qasim b. al-Mu’ayyad (al-Basa 1978:
537).

Rabib al ‘uliim wal ‘awarf: In the language, “rabib” refers to the son of a man’s wife
from another marriage. Here, the title implies a preference for the bearer, indicating that he
was raised in a family of knowledge and wisdom, symbolizing learning and awareness (ibn
Manzir N.A.: 1549).

Rabanit a’immat al ‘adl wa alma ‘arif: In the linguistic sense, “rabani” refers to one who
is knowledgeable about God. It is a Quranic expression derived from Surat *Al-‘Imran,
verse 79 “kuniia Rabaniyyin”. 1t is used to describe those devoted to righteousness and
piety, often applied to scholars and religious men. Furthermore, additional words may be
appended to the title to signify that the bearer is among the scholars with knowledge of
various judgments and understandings. This compound title is recorded for al-Qasim b. al-
Mu ayyad within the inscriptions of the third tombstone (al-Ma‘1di 2011: 758).

Qutb da’irat al- "qtab al-Yamaniyya: this title is among the designations of saints, Sufis,
and people of virtue. The term has been incorporated into compound titles, such as the one
mentioned, indicating the renown and distinction of the bearer (al-Muta® 2000: 377). It is
included among the titles of al-Qasim b. al-Mu’ayyad in the inscriptions of the third
tombstone.

Rukn al-"usrah al-fatimiyyah al- ‘alawiyyah: The term “rukn” refers to the strong side
or corner. It is mentioned in the Holy Quran in Surat Hud, verse 80, with the phrase; “ ‘awi
’ila rukn Sadid” which means “a source of strength and protection” (al-Qalgasandi 2004:
9-11; al-Basa 1978: 304). Here, it is used as a specific praise for the association with the
family of the Prophet Muhammad (peace be upon him), particularly the Fatimid lineage,
referring to his daughter al-sayyidah Fatima Al-Zahra’, and al- ‘alawt lineage, symbolizing
Imam ‘A/r. This title is part of the appellations of the Shi’a, expressing their pride in the
lineage of Imam ‘A/r (al-Ma‘1d1 2011: 757-758).

Saif al-higg wa al-qawad’: the term “saif” or “sword” carries the meaning of strength,
and it has been incorporated into various compound titles, all of which signify strength in
different contexts. This particular title indicates the strength of the bearer's opinions, and
the logic upon which decisions are made. It is also among the titles of al-Qasim b. al-
Muayyad in the inscriptions of the third tombstone.

Sanan al-siinn alawam °. it is a compound title; it is used to signify the adherence to the
ways or traditions. This title is among those attributed to al-Qasim b. al-Mu ayyad.

Galis Maharib al-tilawah; it is a compound title; It indicates frequent participation in
circles of knowledge and worship. This title is among those attributed to al-Qasim b. al-
Mu ayyad.

Sahib Al-Nas ah Al-Tahirah: the term “Sahib” is one of the titles of ministers, and in
the origin of the language it is the friend. It was begun to be used as a specific title when it
was applied to Isma ‘1l b. ‘Abbad, the minister of BanT Buwaih in Isfahan. It later evolved
into a title for anyone holding the ministerial position. It became as a part of a series of
compound titles. Here, it is an expression associated with the pure upbringing of al-Qasim
b. al-Mu ayyad (al-Basa 1978: 367).
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Habr al-karamat al-zahirah: the term “habr” is one of the titles of distinguished
scholars and saints. This expression has been incorporated into compound titles, such as
this title which associated with al-Qasim b. al-Mu ayyad. It signifies a person known for
manifest miracles.

Bahr alma ‘arif al-zahirah: it is a compound title; it is attributed to the descendants of
Imam ‘Al b. Abt Talib. 1t is included among the titles of al-Qdasim b. al-Mu ayyad as a
figurative expression symbolizing knowledge and abundant wisdom.

Nazarat: the term “al-Nazirah” refers to a position overseeing regional affairs,
particularly financial matters. It is derived the word “Nazr” which means either “looking
with the eyes”, or “the sense of thought and consideration” (al-Basa 1978:1177). The term
Nazirat is mentioned in the titles of al-Qasim b. al-Mu ayyad in the inscriptions of the
fourth tombstone.

Al-"awra . “al-wari ” is one who refrains from falling into suspicions, and its meaning
in language is “pious” (al-Muta“ 2000: 386). It is mentioned in the titles of al-Qasim b. al-
Mu ayyad in the inscriptions of the fourth tombstone.

Al-"zhad: al- zhad is the one who refrains from and forsakes both the worldly life and
its distractions. From it comes the term “al-zithd” meaning to turn away from and abandon.
Indeed, "al-Zahid" refers to the worshipper. It is mentioned in the titles of al-Qasim b. al-
Mu ayyad in the inscriptions of the fourth tombstone indicating his intense devotion and
asceticism.

Wahid al- ‘asr: it is a term derived from the word “wahd” which means to be unique or
singular. It often used to emphasize exceptional qualities or characteristics (ibn Manzr
N.A.:14781). In this context, it suggests that al-Qasim b. al-Mu ayyad is distinguished and
exceptional in both his creation and behavior.

Titles Related to Their Fathers and Ancestors.

Al-Imam: it has been repeated frequently in the four tombstones, and its linguistic
meaning is “the role model” Initially, the title of Imam was used for those who led the
affairs of the Muslims, then it was applied to the prominent religious men, and later
extended to those known for righteousness, asceticism, knowledge, and adherence to the
Sharia or anyone considered an exemplary one in a branch of religion. The title became
widely associated with ‘Ali b. Abi Talib. This term is closely linked to the Shi‘a community.
It used as one of titles of al-Qasim b. al-Muayyad in the inscriptions of the third tombstone
in the third line (al-Qalgasandi 2004: 38).

Al-Sab#: it is a specific attribute used for both imams: al-Hasan and al-Husayn, the sons
of ‘Al b. Abt Talib. This title has been recorded in the inscriptions that include the
genealogies of those whose names are mentioned in these inscriptions. It is a particular
designation for imam al-Hasan b. “Ali, found in the inscriptions of the first and second
tombstone to ‘A/r b. al-Mu ayyad.

Al-Hadr: the name “al-Hadi” is an active participle derived from guidance, meaning
one who guides to the path of truth. It was used as an attribute for the Abbasid Caliph,
Miisa al-Hadr (al-Basa 1978: 536). The first imam in Yemen to be called by this title was
imam al-Hadi ’ila al-Haq, Yahya b. al-Husayn. It appeared as a title for imam al-Hadi "ila
al-Haqq in the inscriptions of the first, second, and third tombstones.

Al-’Amlaht. This title is attributed to the region of ‘amlah, located in Sa‘dah
governorate. This designation is mentioned in many Islamic writings in Yemen as part of
the sequence of titles of the Zaidi imams in Yemen. It signifies beauty and excellence. This
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is a title of al-Husayn b. ‘4/f b. Yahya b. al-Imam b. Muhammad the sixth-generation
ancestor of imam al-Qasim, whose lineage traces back to imam Hadi 'ila al-Haqq Yahya
b. al-Husayn (‘Amir 2012: 18, 54).

Al-"ASI: Tt refers to a village in the region of Sa'dah. It is associated with the honorable
‘Alt b. Muhammad al-"amlahi. It became a common title of him.

Al-Da 7 ’ila Allah: 1t is a title given to those who are actively involved in the Shi‘a
Islamic call in various parts of the Islamic world. The term is used in the formation of some
compound titles such as “al-Da 7 ’ila al-Haqq” and “al-Da 7 ’ila Allah”. Both of these are
titles for Imam Ytsuf, the son of Imam il-Mansur Bi-llah Yahya, the son of al-Nasir
Ahmad, the son of al-Hadi ila al-Haqq. He was the first imam among the Zaidis in Yemen
to be addressed with this title (al-Basa 1978: 285-286).

Targman: 1t is used as a specific epithet for imam al-Qasim b. Ibrahim al-Rasi, the
grandfather of Imam al-Hadi ’ila al-Haqqg. This term is recorded in various historical
writings.

Nagm: 1t was found in the form of “Nagm ’al Al-Rasil”. It is an epithet for Imam Al-
Hadi ’ila al-Haqq. His grandfather is Imam Al-Qasim b. Ibrahim Al-Giimr b. Tabataba. His
lineage traces back to Imam ‘Ali b. Abi Talib.

Tabataba: This term is a specific epithet for Ibrahim b. Isma ‘il b. Ibrahim b. al-Hasan
b. al-Hasan b. ‘Ali b. Abt Talib. 1t is recorded on the tombstone of the grave of imam Yasuf
al-Da‘1.

Al-Giimr: In linguistic terms, it refers to abundant water. Metaphorically, it signifies a
generous and morally broad-minded person who is widely known for goodness. This term
is a specific epithet for Ibrahim b. Isma ‘1l b. Ibrahim b. al-Hasan b. al-Hasan b. “‘Ali b. Abt
Talib.

Al-Dibag: In linguistic terms, it refers to a type of clothing with its linings and flesh
made of silk. This term is found recorded as a specific epithet for Isma‘il b. Ibrahim b. al-
Hasan b. al-Hasan b. “Ali b. Abi Talib. The title is a nickname highlighting beauty and
elegance (‘Amir 2012: 52-53).

Al-Sabh: 1t is a specific epithet for Yahya b. al-Qasim, who passed away in the year 293
H. It is said that he resembled the Prophet Muhammad (peace be upon him) in appearance
(al-Basa 1978: 355).

Al-Mutna: It is an epithet for al-Hasan b. al-Hasan b. ‘Al b. Abi Talib. It is recorded in
the inscriptions of the first and second tombstone of ‘Al7 b. al-Mu ayyad, mentioning the
genealogy of imam “Ali b. Ab1 Talib (al-Muta“ 2000: 380).

Safwat: It refers to the purity or excellence of a thing. It is added to other words to form
compound titles such as “Safwat al-Mulk”, “Safwat al-'anam”, and “Safwat Allah” (al-
Basa 1978: 378). This term is included among the titles of al-Hasan and al-Husayn in the
first line of the inscriptions of the third tombstone for al-Qasim b. al-Mu ayyad.

Conclusion: This study focused on the dissemination and documentation of four
significant tombstones from the Qasimi family in Yemen. It conducted a descriptive
analytical study of these tombstones and arrived at several important results, including:

1. These valuable tombstones reflected the significant scholarly contributions and
political stature of ‘Alt b. al-Mu ayyad and his brother al-Qasim due to the many titles and
epithets included in their inscriptions.

2. These tombstones reflect the distinctive features of Arabic calligraphy in Yemen during
the eleventh and twelfth centuries Higri (seventeenth and eighteenth centuries A.D.). They
also highlight the artistic characteristics of tombstones inscriptions during that period.
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3. The study clarified the location of these tombstones in the northern part of al- Wusalr
mosque. In this part, there was a large dome shrine that was demolished in response to the
demands of the Wahhabiyyah movement in Yemen during the thirteenth century Higr1
/nineteenth century A.D.

4. The inscriptions of the first and second tombstone document the name of amir ‘Ali b.
al-Mu ayyad and his full lineage, tracing it back to Imam ‘Ali b. Abi Talib. Similarly, the
inscriptions of the third tombstone document the name of al-Qasim b. al-Mu ayyad,
specifying his lineage only to imam al-Hadi ’ila al-Haqq. As for the fourth tombstone, the
calligrapher avoided repeating the lineage of al-Qasim b. al-Mu ayyad and contented
himself with mentioning the elegiac and supplicatory verses that document his death with
hisab al-giaml.

5. The inscriptions of the first tombstone reflected the relationship between the Qasimi
state and the Ottomans, which was indicated by the inscriptions of the first tombstone to
‘Ali b. Abi Talib with the phrase “aldin hlasahii Allah min aydihim”. The relationship
was characterized by conflict, strife, and wars.

6. The characteristic of repeating tombstone inscriptions for the same person is evident,
with the idea of having tombstone inscriptions for ‘Alt b. al-Mu 'ayyad and his brother al-
Qasim being a distinctive feature of the descendants of imam al-Qasim b. Muhammad. A
tombstone was made for each deceased among them, and the researcher suggests that this
practice continued with their descendants.

7. The inscriptions provided us with a number of important historical information
accurately, including the birthplace and year of birth of ‘Alr b. al-Mu ayyad in the fortress
of Kawkaban in 1013 H, the date of amir ‘All b. al-Mu’ayyad’s death in 1078 H,
specifically on the eighth day of the month of Rabi‘ al-Awwal, not as some references
mentioned that his death was in the month of Ragab. The precise date of al-Qdasim b. al-
Mu’ayyad’s death was also recorded on the eighth day of the month of Jimada al-Ahirah
in the year 1127 H.
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